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It is wonderful for me to be standing here before you today to present a lecture 
on ecumenism. But it is also rather funny for me to be here. A year ago I could not 
imagine that I would ever lecture anybody, anywhere, about ecumenism!

Some of you may be here because you are very enthusiastic about ecumenism. 
Others of you may be very suspicious of it. Others may not care very much at all. The 
truth is, a year ago, I would have been either suspicious or uncaring—but definitely 
not enthusiastic.

That is because I used to have a very incorrect perception of ecumenism. I 
thought, first of all, that its main goal was organizational unity: mixing together all 
of our churches to make one huge bureaucratic superstructure. That was not an 
appealing idea at all!

I also thought that the only way to have unity was to reduce theology to the 
bare minimum. I thought ecumenism would make the Christian faith boring and 
simplistic. Since I loved theology so much, I was very much opposed to this possibility 
as well.

And finally, after spending some time with both Catholics and Reformed 
Christians, I understood much better why I was a Lutheran. I find the Lutheran 
tradition of theology inspiring, profound, and truthful. Ecumenism seemed to ask me 
to sacrifice it.

It didn’t help, either, that most of the people I knew who were enthusiastically 
ecumenical didn’t care very much about theology at all. They talked about “love,” 
which of course is very nice, but it didn’t seem to have much substance to it. I wasn’t 
interested in love without truth.

On the other hand, as the years went by, I also began to notice that the people 
most committed to their own tradition of theology—Lutheran, Catholic, Reformed, or 
whatever else—were passionate about truth, but they forgot about love. Seeking the 
truth made them put up walls instead of building bridges. I realized more and more 
that this also was not right.

So by last year it seemed to me I had a choice. I could choose love without 
truth, or truth without love. What a terrible choice! Love without truth is weak and 
dies quickly. Truth without love is hard and becomes cruel. Christians should not 
have to choose between the two. John 1:17 says: “Grace and truth came through Jesus 
Christ”—both grace and truth, not one or the other. Ephesians 4:15 says we are to 
“speak the truth in love.”

And that is when God directed my footsteps toward my current work in 
ecumenism. I discovered that real ecumenism does not give up on either truth or love. 
Of course, ecumenism is the work of real people, which means imperfect people, so 
sometimes mistakes are made on the side of both truth and love. But at its best and 



highest, ecumenism is the reconciliation, not only of churches, but also of truth and 
love. And that is why I find it so interesting and so compelling. I hope now to share 
with you some of the things I’ve learned, so that you also will know something about 
real ecumenism and share my new enthusiasm for it.

I will present to you now an overview of ecumenism by showing you three 
“stages” of ecumenical development. They are convergence, consensus, and reception.

Convergence
Convergence is the first step, and the most basic step. It means recognizing 

that another church holds some truths in common with your own—that Jesus is Lord, 
for instance. In our pluralistic world today, this “convergence” doesn’t sound very 
impressive. But the fact that you are willing to recognize any kind of truth in another 
church is proof of how successful ecumenical convergence has been. Even a hundred 
years ago, it would have been hard for the churches to say this about each other.

Convergence is the main task of multilateral dialogues. Multilateral simply 
means many churches talking together at the same time. The World Council of 
Churches is an example of multilateral dialogue. Individual churches from all over the 
world and all different confessional backgrounds belong to the WCC and other similar 
organizations, like the Conference of European Churches.

This first stage in ecumenism comes out of shared experiences that force 
Christians to start recognizing each other. For instance, Catholic and Protestant 
soldiers during the Second World War discovered how much they had in common as 
they survived such extreme circumstances together. Christian prisoners of war or 
state persecution also make this discovery; they join together for support against their 
oppressors. One of the most common ecumenical experiences is in so-called “mixed” 
marriages, where one partner is Catholic and the other is Protestant (or Catholic-
Orthodox, or Orthodox-Protestant, or different kinds of Protestants). In fact, 
guidelines for “mixed” marriages are often among the first things to be decided by 
churches working towards convergence.

Very basic ecumenical statements come out of this multilateral cooperation. 
For instance, there is the well-known statement “Baptism, Eucharist, and Ministry” 
that was formulated in Lima, Peru, in the year 1982. It does not make decisions about 
controversial issues, like how old you should be when you are baptized, or whether 
Christ is really present in the eucharist, or whether ordained ministers should be 
married or celibate. Instead it finds what all the many different churches can say 
together, such as: the church does these things called baptism and the eucharist; 
baptism and eucharist are described this way in the Bible; all churches have some kind 
of ministers to order congregational worship; and so on. It is about what all churches 
have in common before they begin to deal with the difficult issues.

Again, this may not seem like very much. But in historical perspective, 
convergence is a great step forward, and so far the most successful step in ecumenism.

Consensus
The next step in ecumenism is consensus. I will spend most of my time on this 

topic, because it is the stage where most ecumenism is right now.
Once churches have begun to recognize each other, in convergence, it is time 

for them to discuss in more detail what they have in common and what separates 
them. Consensus means coming to a new understanding about previous 
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disagreements. When consensus happens, it is the result of bilateral dialogues. 
Bilateral dialogues are between two churches only. Bilateral dialogues usually begin 
with convergence, but they progress towards consensus based on careful study of the 
particular relationship between the two churches.

Now perhaps your first thought is: how is consensus even possible? If we 
disagreed about things so bitterly in the past that we became separate churches, how 
can we claim to agree about them today? This is exactly why consensus is a much 
more difficult stage of ecumenism than convergence.

In fact, consensus implies historical development in each church. It assumes 
the possibility of misunderstanding, differing traditions with each church, and 
change. I will consider each of these three things in turn.

First, misunderstanding. It is possible that when two churches condemned 
each other in the past, it was because they misunderstood each other. The churches 
may have been right to condemn a certain position as false; but they may have been 
wrong to think the other church actually taught this false position.

An example will make the point clearer. When the Lutherans said, in the 
sixteenth century, that we are justified sola fide, by faith alone, the Catholics said: No! 
Absolutely not! We condemn this position. We Catholics teach that we are justified by 
caritas fide formata, faith formed by love. To which the Lutherans said: No! 
Absolutely not!

It seems that these positions cannot be reconciled. But the ecumenical research 
of the past century discovered something very important. When Lutherans used the 
word fides, they meant a personal trust in Jesus Christ, a clinging to him and 
confidence in him. But Catholics thought the Lutherans were using the word fides the 
exact same way that Catholics did. In Catholic theology, fides means only the mental 
operations of your mind, knowledge of facts about Jesus, the kind of “faith” that even 
demons have (as it says in James 2:19). That’s why Catholics added “formed by love” 
to faith, to make it personal and trusting—something the Lutherans already assumed 
by the word fides. The Lutherans heard the “formed by love” part, and they thought 
that the Catholics meant “faith to which good works of love have been added,” so of 
course they rejected the Catholic position. But it was based, in part, on a 
misunderstanding.

This brings us to the second assumption of consensus, that of differing 
traditions within each church. The reformers were not entirely wrong to be suspicious 
of the Catholic teaching on faith formed by love. There were indeed some Catholics 
who taught works-righteousness. But not all Catholics taught it. Again, as the 
ecumenical research of the past century has discovered, there were two major schools 
of thought about justification in the Catholic church leading up to the Reformation. 
One school, following Gabriel Biel, thought that the “grace” of justification was given 
to a Christian only after the Christian, entirely by her own natural powers, produced 
a true and genuine love of God—this merit “earned” God’s grace. Luther rightly 
recognized this theory as Pelagianism in disguise, and that is why he condemned it. 
But other Catholics, following Augustine and Thomas Aquinas, taught justification 
by faith—and they insisted that faith is a divine work, not a natural human power. 
During the Council of Trent, the view of justification that won the day was actually 
more like Thomas than it was like Biel—and therefore more like Luther than like some 
Catholics! But for the next five hundred years, most of the Catholic church followed 
Biel instead of Thomas. So what you see in the Joint Declaration, when it says in 

3



§3.15 that we are justified “not because of any merit on our part,” is that the Catholic 
Church finally decided to follow one of its traditions and reject the other.

The third possibility assumed by consensus is change. Listen to these 
statements from the two most important statements of ecumenical consensus for 
Lutherans. The Leuenberg Agreement, which established fellowship between Lutheran 
and Reformed churches in Europe, states in §32.b: “[T]he doctrinal condemnations 
expressed in the confessional documents no longer apply to the contemporary 
doctrinal position of the assenting churches.” The Joint Declaration on the Doctrine 
of Justification signed by the Lutheran and Catholic churches states in §2.13: “In 
light of this consensus, the corresponding doctrinal condemnations of the sixteenth 
century do not apply to today’s partner.” The condemnations of the past do not apply 
to the present-day church partner. Although these documents avoid using the word 
“change,” that is what they mean: the churches have changed.

Now this is perhaps a very troubling thought. What does change mean here? 
Does it mean unfaithfulness to the hard struggles of the past? That is possible, of 
course. But it could also mean the work of the Holy Spirit, “who will guide you into 
all truth,” as Jesus said in John 16:13.

An example of change can be found in the Leuenberg Agreement on the topic 
of predestination, which used to be a dividing point between Lutherans and Reformed. 
In §25, it says: “The witness of the Scriptures to Christ forbids us to suppose that 
God has uttered an eternal decree for the final condemnation of specific individuals or 
of a particular people.” This is exactly the opposite of what Reformed churches 
following Calvin taught in the 16th century. The Reformed churches of today have 
changed: they no longer believe in “double predestination,” and thus there is no 
longer any disagreement with the Lutherans. It is interesting to note that this change 
of opinion was not the result of a “Lutheran” victory, but the influence of the 
Reformed theologian Karl Barth in his own church.

So, then, the purpose of consensus is to find a new agreement, in our present 
time, between churches that used to disagree with each other. Such consensus does 
exist between certain churches on certain topics. And yet Lutherans remain 
Lutherans, Catholics remain Catholics, Reformed remain Reformed. Lutherans talk 
about theology in a Lutheran way, while Catholics talk about theology in a Catholic 
way. You might look at this situation and wonder: has anything really changed? How 
can you say there has been a consensus, when each church’s way of talking about 
theology remains the same?

The best way to explain the co-existence of ecumenical consensus with 
traditional theology is through the metaphor of language. Catholics speak the Catholic 
language. Lutherans speak the Lutheran language. This is their first language, the 
language most comfortable and natural to them. Ecumenism does not ask them to give 
it up.

But ecumenism does ask them to start learning other languages, too. This is 
not an easy process. As you probably know from studying languages yourself, there is 
not a one-to-one correspondence between every word in every language. Often, if you 
look up a word in a dictionary, you will accidentally make a bad choice. My own 
father is famous here at the Fakulta for looking up the English word “excited” and 
finding the Slovak word “vzruseny”!

Here is a silly example that will help you understand my point. I could 
translate the words bryndzove halusky into English as “sheep cheese dumplings.” But 
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these words in English would not put the correct image of bryndzove halusky in an 
American’s mind. An American can only use images from his own culture and 
experience to try to understand “sheep cheese dumplings.” The way to truly 
understand bryndzove halusky is to visit Slovakia and eat them here, maybe in a 
chata in the Tatra Mountains. It is certainly possible for an American to understand 
bryndzove halusky, but only if he experiences them in their proper Slovak setting. 
Afterwards, the translation “sheep cheese dumplings” will become accurate, because 
the American now knows exactly what the words refer to.

Ecumenical consensus works like this too. Theology lives and grows inside 
particular churches, in specific locations, with unique histories. Theology does not 
float above the surface of life and faith, but is an expression of life and faith. 
Sometimes the particularity of a theology can’t be translated directly into another 
theological language without losing something very important.

Here is another example from ecumenism to help you understand. When 
Lutherans talk about salvation, we use the terms “justification” and “sanctification.” 
But when the Orthodox talk about salvation, they use the terms “purification,” 
“illumination,” and “glorification.”

It is clear right away that we have two different ways of expressing the process 
of salvation here. These two sets of concepts were not invented in opposition each 
other, as if one had to be right and the other had to be wrong. The Orthodox lived in 
another part of the world, mostly, and developed their ideas before Lutherans even 
existed. When Lutherans developed their ideas, it was in the setting of conflict with 
Catholics, and in almost complete ignorance of the Orthodox. So how can Lutherans 
and Orthodox relate to each other on the topic of salvation?

It would be a big mistake to try to translate directly from one to the other. It is 
false to say, “Purification and illumination are just another way of saying 
justification, and glorification is just another way of saying sanctification.” In this 
case you are trying to turn Orthodox theology into Lutheran theology, instead of 
respecting and understanding Orthodox theology in itself. It is also false to say, 
“Lutherans must reject the Orthodox concept of glorification, because we have a 
theology of the cross.” In this case, you have not tried to understand what the 
Orthodox mean, but assumed that they use the words in their language the exact 
same way you use words in your language.

Therefore, in ecumenical dialogue, we must not be deceived by the words. We 
must start learning the other church’s language so we can really understand the 
thing they are talking about. This was the discovery about fides in Lutheran and 
Catholic teaching: both churches were talking about the same thing, but they used 
different words to describe it.

So now, we have made great progress in our ecumenical dialogue. We are 
beginning to understand each other’s language. We have discovered that we believe 
many of the same things, even though we don’t use the same words. We would like to 
tell all the members of our churches about this wonderful discovery. We would like to 
declare an ecumenical consensus.

But now we have a whole new difficulty. The thing we both believe has to be 
described—by words! Which words will we use to describe it? If we describe this 
common thing in Catholic language, the Lutherans will misunderstand. They will 
fear that their Lutheran way of speaking hasn’t been heard at all. But if we describe 
this common thing in Lutheran language, then the Catholics will misunderstand, and 
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fear that their Catholic way of speaking hasn’t been heard at all.
So that is why, in a statement of consensus like the Joint Declaration, you find 

three kinds of language: 1) a new common language that both churches can use, 2) 
Catholic language, and 3) Lutheran language.

The new common language finds ways to express the common thing in words 
that both sides can agree on. So, for example, you find this sentence in the Joint 
Declaration: “By grace alone, in faith in Christ’s saving work and not because of any 
merit on our part, we are accepted by God and receive the Holy Spirit, who renews 
our hearts while equipping and calling us to good works.” In this new common 
language, you will notice that there is no mention of sola fide or of caritas fide  
formata. Instead it is “faith in Christ’s saving work.” You see the words “grace 
alone” at the beginning of the sentence and the words “good works” at the end. Both 
Lutherans and Catholics could agree that this sentence was true, even if it was not the 
natural or usual way for either of them to talk.

A little bit later in the Joint Declaration, we see examples of the traditional 
Catholic language and Lutheran language. There is a discussion of some specific 
controversies relating to justification. For each of these points, there is a statement in 
the new common language, but then both Catholics and Lutherans get a chance to 
describe what this means within their own theological languages. For example, 
“When Catholics say that persons ‘cooperate’… they see such personal consent as 
itself an effect of grace, not an action arising from innate human abilities.” Catholics 
still use the word “cooperation” in their own language, but they have explained its 
meaning in a way that Lutherans can accept. On the other side: “When Lutherans… 
stress that God’s grace is forgiving love… they do not thereby deny the renewal of the 
Christian life.” Lutherans will still emphasize the extra nos of forensic justification in 
their own language, but they have explained to Catholics that this does not exclude a 
renewal of life.

The goal of consensus is not to end up with just one new common language 
and get rid of all the others. That would be like the European Union deciding that 
everyone has to speak only Esperanto and all other languages must be eliminated. 
Such a decision would not only be foolish and destroy the interesting variety of the 
world, but it wouldn’t work—people would simply become more determined to have 
their own language and not learn any other. Instead, consensus insists that each 
church is allowed to keep speaking its own language. But it also insists that the time 
has come to start learning other languages. The technical term for this in ecumenism 
is differentiated consensus: true agreement that still allows each church to keep its 
own way of speaking.

This means that translation will always be necessary in the church. When the 
Holy Spirit came at Pentecost, it didn’t make everyone capable of understanding just 
one language. Instead, it made the same good news available to each person in her 
own language. So do not expect statements of ecumenical consensus to sound just like 
the Lutheran theology you are used to. They don’t. But you can still recognize the 
same Scripture, the same gospel, the same thing inside of them, if you are willing to 
translate.

We have spent a long time discussing consensus! This is the stage that most of 
ecumenism is at right now, and it is the particular focus of the work I do. But 
consensus alone is not enough. Once consensus has been reached, then it should be 
possible for the churches to live in unity. But how does that happen? Does someone go 
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on the news and say, “By the way, Catholics and Lutherans agree on justification 
now, so you can all be friends”? Even if it did work that way, would you believe it? 
Probably not!

Reception
That brings us to the third stage of ecumenism: reception. It seems to many 

people that ecumenical convergence and consensus are the decisions of far-away 
theologians having quick meetings all over the world. They talk some silly theology 
and then say, “Everything’s OK; forget your past; unity exists.” Life doesn’t work 
this way and neither does the church. Unity cannot be imposed by force or by just 
saying so. It takes time. It takes the acceptance of all the people in the church 
everywhere. And this can only happen by the work of the Holy Spirit.

Reception is spiritual. It is not a program with a schedule. Reception is 
something you always see afterwards, never ahead of time. When Philipp 
Melanchthon wrote the Augsburg Confession, he didn’t know that he was writing an 
important church document that thousands upon thousands of ordinands would take 
vows to uphold over the next several centuries! It was only afterwards that the 
churches of the Reformation recognized how important the Augsburg Confession was. 
They received it; it became part of their spiritual life.

The truth is, every single generation of the church makes a decision about 
what it will receive from the past. Every generation of the church has received the 
Scriptures. Most churches have received the Apostles’ Creed or the Nicene Creed or 
both. The creeds are not true because they are old. They are old now because so many 
generations of Christians have been inspired by the Holy Spirit to receive them. They 
have been so widely received, and for so long, that it is hard to imagine a true church 
that does not receive them. Newer things can also be received by the work of the Holy 
Spirit. It is not in the hands of church authorities to decide what will be received and 
what will be rejected.

There are, of course, things that can be done to help make reception possible. 
For instance, the members of different churches can start learning each other’s 
languages. You know that when you visit Austria, even if you don’t speak German, it 
helps a lot if you can say “Grüss Gott!” and “Bitte!” and “Danke!” It shows respect 
for them as human beings in their own language and culture. If churches have 
declared consensus, they need to spend time together and get to know each other and 
become familiar with each other’s languages.

There is also an academic side to reception. All statements of ecumenical 
consensus are extremely short, compared to the amount of work behind them. You 
will never get all the answers to all your questions if you read only the final 
statements. Theologians must become familiar with the background work; and they 
also must keep it going. One of the reasons Leuenberg was so successful is because it 
established an ongoing theological study group between the two churches, the 
Community of Protestant Churches in Europe. Since the Joint Declaration, Catholics 
and Lutherans have been working together on studying the biblical foundations of the 
doctrine of justification. Furthermore, these ecumenical statements and the research 
to support them have to be taught in seminaries. Pastors and priests are the ones who 
spread theological teaching from the small world of academia to the big world of 
congregational life. So seminary students must also study ecumenism very seriously.

So, our Lutheran churches have agree to some statements of ecumenical 
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consensus. Have they been received by us and by the other churches? It depends on 
the statement. The Leuenberg Agreement sat around for twenty years before anything 
began to happen. Only after two decades were the churches involved really ready to 
receive it. Even now they are still working out just what that reception means. It is 
certainly not perfect yet, but there is forward movement towards unity. How about 
the Joint Declaration with the Catholics? It is probably too soon to say. Since the Joint 
Declaration was signed, the Catholic church has made some statements that seem to 
contradict parts of it. Many Catholics still speak as though people are justified by 
good works instead of faith. But ten years is too soon to judge. It takes a long, long 
time before the reception of anything is certain.

So now you understand the basic pattern of ecumenism: convergence, 
consensus, and reception.

Three Challenges
To conclude, I would like to issue you three challenges. I challenge you to 

become better human beings, better Christians, and better Lutherans.
First, I challenge you to become better human beings. Human beings have a 

natural tendency to distrust what is new and what is different. We think that if 
something is different from us, it threatens us. It suggests that we are limited, 
incomplete, and maybe even wrong. This fills us with fear and causes so many of the 
conflicts in our world.

But I say to you in the words of the angel: Fear not! Become a better human 
being by learning to overcome your fear of the new and different. Our Small 
Catechism says we should fear God above all things. This doesn’t mean primarily that 
we should spend all our time shaking in terror before God. It means we shouldn’t 
spend our time shaking in terror before anything else! If you are no longer fearful, 
then you are free to listen closely and talk clearly. This is the essence of the first stage 
of ecumenism, the convergence stage: dialogue. Even in the parts of your life outside 
of theology, you need to learn the practice of dialogue. You will be better for it. Your 
life will be richer because there will be more possibilities for you. You will also 
understand yourself better, because you will learn how to explain yourself to someone 
who is different from you.

Second, I challenge you to become better Christians. What does it mean to be a 
Christian? In the first place, it means to be baptized. So I challenge you to recognize 
that anyone baptized in the name of the Father, the Son, and the Holy Spirit is a 
Christian—and that means part of the same body as you.

Another part of being Christian is forgiving sins. St. Peter said to our Lord: 
How many times should I forgive my brother if he sins against me? Seven times? You 
can imagine Peter laughing with the other disciples—seven times! What a joke! Or 
maybe Peter thought he was being extremely generous; James and John will only 
forgive twice, but Peter will forgive seven times. But then Jesus gives his shocking 
answer: You must forgive seventy times seven!

So what does this mean for you and ecumenism? It means that you are going 
to have to learn how to forgive other Christians who have done wrong to you and 
your ancestors. The Slovak Lutheran church suffered terrible persecutions at the 
hands of the Catholics. It is natural that many Lutherans still today feel suspicious 
and angry. I don’t blame you for that. But I also have to remind you of what Jesus 
said: Forgive your brother seventy times seven. Maybe you think: but what if they 
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persecute us again? What if we reach out to them and they ignore us or insult us? 
Then I remind you again of what Jesus said: Forgive them seventy times seven. It will 
be very hard work. You will not always want to do it. But I challenge you to become 
better Christians and forgive—even as Jesus did while he was dying on the cross.

Finally, I challenge you all to become better Lutherans. This is perhaps the 
most surprising part of ecumenism. Ecumenism doesn’t mean becoming less what 
you are. It means becoming more what you are! Ecumenism means we have to become 
better and more faithful Lutherans.

In my work, I have to represent the Lutheran church, which means I cannot 
rely on my own private theological opinions. I have to know, understand, and defend 
what my church teaches and believes. But at the same time, my work doesn’t mean 
anything at all, if the Lutheran church is not very Lutheran! How can I say to a 
Catholic, “We teach and believe that a person is justified by faith alone apart from the 
works of the law,” if most Lutherans still believe that they have to be good to be 
saved? Or how can I say to a Zwinglian, “We teach and believe that the Lord Jesus is 
truly present in the bread and the wine,” if most Lutherans think it is only a 
memorial of Jesus who is far away in heaven?

All of us Lutherans have to grow in our understanding of our own church’s 
teaching. It has to have a positive content, not a negative one. What I mean is this: 
does being Lutheran mainly mean not being Catholic? That’s not very interesting, 
and it certainly has nothing to do with the gospel! And worse yet—if the Catholic 
church changes to become more like Lutheran teaching, does that mean Lutherans 
have to start teaching something different so we will stay as far away from the 
Catholics as possible? That is absurd.

No, we must come to understand that being the Lutheran church means: 
believing in one God, the Father, the Son, and the Holy Spirit; receiving one baptism 
for the forgiveness of sins; sharing in the Lord’s Supper where our Lord Jesus is truly 
present in his body and blood; being justified by our faith only because of Christ’s 
loving sacrifice for us on the cross and resurrection from the dead; being guided in 
our all our decisions by the Holy Scriptures; and so on. If we become ecumenical 
Lutherans, then we will be joyful whenever we find another church that teaches these 
same things—not threatened! Also, if we find that another church teaches something 
we have never thought of, something that might help us understand the Holy Trinity, 
baptism, communion, justification, and Scripture better, then we can fearlessly learn 
from these other Christians and welcome what they have to say. And if we find, from 
talking to another church, that we Lutherans are doing something that is not faithful 
to the gospel, then we will welcome the correction and be glad for the help.

These are the ways that ecumenism can make you a better human being, a 
better Christian, and a better Lutheran. And all of you together will make a better 
humanity, a better Christian church, and a better Lutheran church. So, to encourage 
you to face our ecumenical future boldly and happily, I will finish this lecture 
speaking again the words of the angel: Fear not! The Lord is with you.

Postscript: A Note about Sources
I am indebted to my new colleagues at the Ecumenical Institute in Strasbourg 

for their many conversations to help orient me to my new work in ecumenism. I 
would also like to mention a number of published and unpublished papers of theirs 
that I read in preparation for this lecture.
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Theodor Dieter: “Zum Einspruch gegen die ‘Gemeinsame Erklärung.’ 
Hermeneutik—Konsequenzen—Kritik der Kritik,” unpublished.

André Birmelé: “Pentecost or Tower of Babel? A Fundamental Choice of 
Ecumenical Dialogue today,” presentation at Farfa, November 2000. “Fellowship 
among the Churches of the Reformation: The Quest for Visible Unity,” presentation 
at the International Lutheran-Reformed Dialogue, Utrecht, 2006. “Is the Church a 
Sacrament? A Protestant Approach,” presenation at Leuven, November 2007. “The 
Ecumenical Winter: End or Beginning? Reception as Ecumenical Challenge,” 
presentation at Upsala 1993. “Justification, Ecclesiology, Ethics,” unpublished. “The 
Understanding of the Unity of the Church. The Need for Clarification after the 
Signing of the Lutheran-Catholic Declaration,” unpublished. “Implications of the 
Bilateral and Multilateral Dialogues for Common Mission in Europe,” presentation 
at CEC in Durham, UK, February 1996. “Ist die Oekumene Gescheitert?” 
presentation at Heidelberg, November 2006. “The Reformation Churches and Their 
Ecumenical Task Today,” unpublished.

Elisabeth Parmentier: “Crossing Boundaries for a Reconciled Europe: 
Construction Sites for the Protestant Churches and Their Theology.” “Basiswissen 
ueber die Leuenberger Konkordie,” unpublished.

Harding Meyer: “Ecumenical Consensus: Our Quest for and the Emerging 
Structures of Consensus,” Gregorianum 77/2 (1996): 213-225.

Also please note the ecumenical documents mentioned in this paper. The Joint 
Declaration, along with commentary by the staff of the ecumenical institute, can be 
found in The Joint Declaration on the Doctrine of Justification: A Commentary by the  
Institute for Ecumenical Research, Strasbourg (Geneva: LWF, n.d.). The Leuenberg 
Agreement and Baptism, Eucharist and Ministry can easily be found online through 
a Google search. All statements of the Lutheran-Orthodox Joint Commission (cf. the 
comparison of justification & sanctification with purification, illumination, & 
glorification) can be found online: 
http://www.helsinki.fi/~risaarin/lutortjointtext.html.
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